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energy, was here. So great, yet so simple was 
this. I rose up and Sri Bhagavan smiled again 
and bade me be seated. All the emotions, 
thoughts, surging doubts were nowhere ! I felt, 
I had found my refuge, which was the greatest 
fortune of my life. It was a conviction born of 
instant experience by His grace." 

The present Ashram, almost from its inception 
has grown and developed to his knowledge and 
he has been actively associated with every branch 
of its growth, while maintaining close contact 
with Sri Bhagavan and depending on him for 
guidance. Few have had this privilege of moving 
with Sri Bhagavan for so many years with the 
ease and freedom of a devoted son to an 
affectionate parent. This gave him ample oppor
tunities of receiving instruction, and guidance 

directly or indirectly from Sri Bhagavan. In later 
years, it also led to his being helpful in interpret
ing Sri Bhagavan's utterances to some of the 
western devotees and those who did not know 
Tamil. 

He has a precious collection of books, includ
ing all Sri Bhagavan's writings from their 
earliest stages in manuscript form to the revised 
printed editions. Most of them bear Sri Bha
gavan's touch and some contain entries in his own 
hand, by way of addition, alteration and correc
tion. TPR was also instrumental in seeing 
through the press a few editions of Sri Bha
gavan's early works, particularly the 3rd edition 
of ' Sri Ramana Nool Thirattu 9 (' The Collected 
Works of Sri Maharshi' in Tamil). 

It was during the period 1935 to 1945 that TPR 
had the best of his life at the Ashram, constantly 
benefiting from Sri Bhagavan's uplifting influ
ence. Indeed, he felt by then that there could be 
nothing more important or useful for his future 
than to serve Sri Bhagavan till the end. When 
Sri Bhagavan's fatal physical affliction appeared 
for the first time, ending in an operation, and 
then recurred, TPR made up his mind and 
wound up his practice and interests in Madras, 
Thereafter he was fortunate enough to join the 
small band of attendants who looked after Sri 
Bhagavan's personal comforts and needs. During 
the whole two years the illness lasted, he stayed 
permanently with him, and the opportunities oH 
service he had are treasured by him. He was help
fully assisting the doctors in attendance during 
the anxious months preceding the 14th April 
1950, by his instructive guidance and meticulous 
attention to prescribed routines. 

When asked to put in clear terms what he 
meant by the impact of Sri Bhagavan's grace on 
him, TPR said : " I am not left with any sense 
of want or void in internal strength. This is the 
direct result of a conviction instilled by experi
ence by the Grace of Sri Bhagavan and it should 
be so with every one who has sought his Grace." 

Like other old devotees of Sri Bhagavan, TPR 
shuns publicity. But any one coming in contact 
with him will immediately perceive how great 
his devotion to Sri Bhagavan is and how deep 
his understanding of his teaching. It is our good 
fortune that he resides here making himself 
available to all those who want; to have a glimpse 
of what Sri Bhagavan IS and what the word 
1 Grace ' can really mean ! 



THE NEED FOR A GURU 

To some of your ignorant readers your 
insistence on the inevitability of a guru seems to 
need explaining. May we ask for enlightenment ? 

When a sadhu looks into the eyes of his guru, 
what he sees (or does not see) is what is look
ing : which is the guru 1 within ' ? 

When he hears his guru's voice, what he hears 
(or does not hear) is what is listening: which 
is the guru ' within' ? 

When his guru touches him, what he feels (or 
does not feel) is what is sensorially experiencing : 
which is the guru * within ' ? 

When his guru speaks, what he cognises (or 
does not cognise) is what is cognising : which 
is the guru * within ' ? 

Is not this why there is no see-er, hearer, 
toucher, cogniser, no ' thing' seen, heard, felt, 
cognised, but I or ' I-I ' manifesting ? Which is* 
the guru ' within '. 

But where is the guru ? I find all this when I 
look into the eyes of my cat. I would surely find 
it if I looked into your eyes or those of the 
Maharshi. 

One of the greatest sages of China — Shen Hui, 
seventh Patriarch of Ch'an — said " Inseeing 
does not need a teacher. Based on such inseeing, 
a living being can attain buddhahood." 

Wherein lies the discrepancy ? 
WEI WU WEI. 

As the Maharshi often said, and as I explained 
in the last paragraph of my editorial of July 
1964, the Guru is the Self in the heart, and it 
is possible for one who is sufficiently pure and 
concentrated to contact this inner Guru directly 
without the help of an outer Guru. In most cases, 
however, the influence of an outer Guru is neces
sary to lead one back to the Guru in the heart. 
Even Wei Wu Wei, if he had had the opportunity 
of looking into the eyes of the Maharshi, might 

have found it different from looking into the 
eyes of a cat. 

EDITOR. 

* * * 

THEORY AND PRACTICE 

I should like to congratulate your excellent 
journal. Wishing it to go from success to success 
with each issue, scaling new peaks of achieve
ment. There is absolutely no ' ego ' on its pages. 

But theoretically it is deceptively simple to 
pose the question, Who am I ? Mount Everest 
looks very near. But to climb it is so difficult. 
Bhagavan has flown over its top in an aeroplane, 
which does not fall to every one's lot. Many peo
ple are carried away by academic discussion of 
his philosophy without any progress whatsoever 
in their daily lives. Armchair theorists with no 
elbow-grease propound their theories which 
cannot bring the truth an inch nearer to the 
hearts of their readers. I would therefore suggest 

(1) to open a column for questions on strictly 
practical aspects of Bhagavan's teaching, 
with editorial replies. 

(2) to invite articles for novices steeped in the 
ignorance of the material world. 

(3) to publish articles concerned with practical 
suggestions for sadhana, with individual 
experiences of various types. 

In fact, I feel that less theory and more prac
tice is what is needed. 

SANANTHALER ALWAR, 
Bombay. 

I try to the best of my ability to combine 
theory and practice. In fact, some of our more 
intellectual readers were not too pleased with 
our April issue, because it leaned too far to the 
side of practice. Both are needed. In the 'letters 
to the editor9 section any one is at liberty to ask 
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practical as well as theoretical questions, so no 
new section is needed. 

EDITOR. 

* * * 

DESTINY 

It is in no vein of criticism but with a view 
to getting a proper clarification that I am writing 
the following lines. 

" Indeed, until the supreme, effortless state is 
attained, it is impossible for a man not to make 
effort. His own nature compels him to, just as! 
Sri Krishna in the Bhagavad Gita told Arjuna 
that his own nature would compel him to fight." 
(Editor's note on page 84 of the Sri Ramanashram 
edition of ' The Teachings of Bhagavan Sri 
Ramana Maharshi in his own words ' ) . 

This explanation is given in a context where 
Bhagavan was discussing " effortless and choice-
less awareness". In this connection, I am of the 
view (may be with limited understanding) that 
Bhagavan's reference was purely to mental 
effort (as we can tune our minds by effort) 
whereas you were citing Sri Krishna's advice to 
Arjuna to fight, which is only physical effort, 
which cannot be avoided but is forced on us by 
Nature. 

In a previous reply to my letter asking for 
clarification on 1 Destiny' you expressed the 
opinion that, though everything is preordained, 
effort is necessary- Do you mean physical or 
mental effort ? If physical, where is the neces
sity for our effort, since everything is pre
ordained, though for want of mental strength we 
entertain endless plans? My conclusion on read
ing Sri Bhagavan's works is that whatever is our 
destined lot will come about in its proper time 
whether we will it or not, by our effort on the, 
spot, which cannot be avoided. Hence where is 
the scope for our willed effort ? Please throw 
some light on my doubts. 

C. SRIDHARA RAO, 
Secunderabad. 

The question of predestination is far too 
involved to answer in a few lines. Our issue of 
April 1967 will be largely devoted to it. However, 
it is impossible to draw a line between physical 
and mental effort. Physical effort is dictated by 
mental decision. And, under the symbolism of 
war, Sri Krishna was urging Arjuna to total 
spiritual effort. So long as you do not know what 
is predestined you have to make effort and, what 
is more, to make decisions'. 

EDITOR. 

TOLERANCE 

This letter is to express my appreciation for 
what is to me the finest edition so far of The 
Mountain Path (January, 1966). I have read 
every article through and although a few of them 
are too sentimental for my way of thinking, all 
are obviously sincere and contain that heartfelt 
spirit of understanding that is so sorely needed in 
the greedy world of today. Naturally the un
enlightened hold many different views of the 
Master and state them accordingly, just as He 
gave guidance with various explanations, but 
those nearest the goal would seek only to join 
Him in the Silence 

There is, however, one discordant note in your 
Book Reviews which does not seem in keeping 
with the Maharshi's tolerant attitude towards the 
limited viewpoints of the " agnani ", namely your 
sharp criticism of a Buddhist monk for what you 
term " traducing" other religions. If you will 
forgive my offering my viewpoint, it is that no 
one should be inhibited from exposing what he 
considers to be a weakness or obstacle to the 
search for the final Truth that is beyond intel
lect, even if he does represent the only major 
religion that has not contributed to " Man's 
inhumanity to man " 

L. H. EWEILS, 
London. 

I am encouraged by your appreciation of the 
January issue of our MOUNTAIN PATH. 

When I spoke of Bhikkhu Khantipalo " tra
ducing " other religions, I was referring to his 
book entitled " Tolerance" (one of the most 
intolerant books I have ever read) reviewed, 
(not by me) in our issue of October 1964. In this 
book he cites cases of Hindu intolerance in such 
a way as to give the impression that they are a 
regular feature of Hinduism, whereas, by and 
large, it has been a remarkably tolerant religion 
— witness the continued existence (and not only 
existence but prosperity) of such defenceless 
minorities as the Jains, Parsis, Cochin Jews and 
Syrian Christians. 

However, mere physical tolerance is not 
enough; there should be intellectual tolerance 
also >; that is not merely allowing followers of 
other religions to live in peace but appreciating 
that their viewpoint, although different from one's 
own, may also be valid and their path lead to the 
goal. Hindus in general have this tolerance ; 
Bhikkhu Khantipalo's book has not. 

You claim that " no one should be inhibited 
from exposing what he considers to be a weak-
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ness or obstacle to the search for the final Truth 
that is beyond intellect." But one may wrongly 
suppose something to be an obstacle to that 
search when it is only a different approach, and 
what one regards as " exposing it" may be 
regarded by its supporters as blasphemy or 
intolerance and provoke them to retaliate, thereby 
generating an atmosphere of hatred instead of 
goodwill between the religions. 

The proof of the pudding is in the eating ; the 
test of a religion is whether it can produce 
spiritual masters. If it can it is valid, because a 
wrong road cannot lead to the right goal. A relU 
gion that can produce a St. Francis or an Ibn 
Arabi or a Ramakrishna has the right teaching, 
whether it is one's own version of it or not. If 
one cannot appreciate it one can at least with-
hold judgment and maintain a respectful silence 
in the presence of the Holy. 

This conception of intellectual tolerance is not 
new. The following quotation from the Buddhist 
Emperor Asoka in the 3rd Century B.C. 
(quoted from \ Religions of the World' by D. E. 
Harding, published by Heinemann) is a beautiful 
expression of it. 

" His Sacred Majesty, the King, does reverence 
to men of all sects, whether ascetics or house
holders, by gifts and various forms of reverence 
... The sects of other people all deserve 
reverence for one reason or another ... He who 
does reverence to his own sect, while disparaging 
the sects of others wholly from attachment to 
his own, with intent to enhance the glory of Ms 
own sect, in reality by such conduct inflicts 
the severest injury on his own sect. Concord is 
therefore meritorious, namely hearkening, and 
hearkening willingly, to the Law of Piety, as 
accepted by other people." 

It is in the same spirit that our reviewer of the 
book which Phra Khantipalo misnamed 
' Tolerance ' remarks in the course of his review 
that the author " has performed such a singular 
disservice to the dhamma he aspires to serve." 

EDITOR. 

* * * 

HALLUCINOGENIC DRUGS 

Recently there has been great publicity in 
London about a hallucinogenic drug called L.S.D. 

When my brother and some of his friends who 
take it say that it enlarges their consciousness 
and produces greater awareness I find it very 
difficult to argue with them, although I feel 
strongly that it does great harm. It is not addic
tive and does not appear to have any visible side 

effects. I wondered whether you think taking 
these drugs does actually hinder any spiritual 
development, and if so, how and why ? 

I would also be interested to know whether 
you think it is dangerous to give them to people 
who are mentally and emotionally unstable, as 
the type of drug is quite widely used to increase 
' rapport ' between patient and psychiatrist. 
There seems to be much ignorance about the real 
effects of these drugs — could you throw any 
light on the subject ? 

A DEVOTEE, 
London. 

I am hot, a medical man and am therefore not 
qualified to speak about the effects of hallu
cinogenic drugs. I should welcome a reply from 
any medical expert with experience of them 
among our readers. 

I can, however, say that even when visions and 
experiences such as the expansion of conscious
ness are, so to speak, legitimately come by, with
out the use of drugs, they have no real spiritual 
value and therefore Bhagavan always refused to 
bestow them on seekers, as some Masters have 
done. What is required is to strengthen and 
purify the mind to the point that it can hold 
its state of expanded consciousness and elimi
nated ego permanently. This can be done by 
constant effort, discipline and remembering. The 
effect of drugs would be rather to weaken than 
strengthen the mind, making it passive where 
it should be active, and therefore would be 
rather to impede than hasten Realization. 

EDITOR. 
* * * 

PRAYERS (1) 

Your April number is a real treasure chest. 
For me, the essence of it is a dialogue between 
Bodhichitta and Dr. Krishnaswami on the one 
hand and Qutbuddin on the other. (And how well 
you did to put these articles at the beginning !) 
Although I approached the dialogue from the side 
of Bodhichitta, I must admit that Qutbuddin has] 
the best of it. What effect this will have on my 
life and quest I do not yet know. 

WILLIAM FOSTER, 
London. 

* * * 

PRAYERS (2) 

Every article (in the April issue) is of absorb
ing interest and provides much food for thought. 
It is an excellent idea to devote a number to the 


